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Abstract

Carvaka (also called Lokayata), is one of the well-known
heterodox philosophical system which does not believe in the
authority of the Vedas and the existence of Brahman, the Supreme
Almighty. This system has been discussed and refuted by various
orthodox schools of philosophy. Visistadvaita is one such school
of thought which advocates belief in the Vedas and in Sriman
Narayana as the Supreme Being.

Nalayira Divya Prabandham (“Four Thousand Divine
Hymns”) in Tamil language is the core treatise that advocates
Vaisnavism in Tamil Nadu.

Tiruvaymoli, sung by Sri Nammalvar (traditionally believed
to have lived in 9" century C.E.), forms part of the Nalayira Divya
Prabandham. The hymns of Tiruvaymoli have been interpreted by
various authors. One among the popular commentaries is called
Idu, authored by Svami Nampillai (13" century C.E.). Sr
Nammalvar has not stated anything explicitly about Carvakas. It
is through Svami Nampillai’'s commentary, one can understand
the theories of Carvaka and the refutation of the same in the
Visistadvaita school of thought, which is discussed below.

Introduction

Several orthodox philosophical systems (dstika-darsanas)
consider Vedas as the main source for expounding the fundamental
principles (tattvas) of the creation of the world and the creator. By
their way of interpretation, they have been recognised as different
schools of thought. On the other hand, the systems of philosophy
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that do not believe in Vedas and hence in the existence of Brahman,
are called heterodox (bahyas) schools of philosophy (nastika-
darsanas) or the hypothesis of the non-believers.

Visistadvaita

Visistadvaita is one of the major schools of dstika-darsana that
considers Sriman Narayana as the creator of the world. The
Srivaisnavites are the followers of Srivaisnavism and worship
Sriman Narayana, where S#7, refers to Goddess Laksmi, the
embodiment of divine mercy and eternally inseparable Consort of
Almighty Narayana, the Supreme Being (Paramatman).The
unconditional loving services rendered to the divine couple, is
considered as the ultimate goal of every Srivaisnavite.

Alvars and Acaryas :

The word ‘Alvar’ (in Tamil) means, one who gets immersed in
his devotion with the Supreme Lord to the extent of completely
forgetting himself and the world around him. The Alvars in their
devotion to Sriman Narayana have poured out their divine
experiences in the form of poems. The Alvars are twelve in
number. The compilation of their hymns is called the Nalayira
Divya  Prabandham (“Four Thousand Divine Hymns”). Sri
Nammalvar, one of the Alvars has contributed four Prabandhas. Of
them, the Prabandha, titled Tiruvaymoli, comprises of one thousand
one hundred and two (1102) hymns. This work is considered to be
equivalent to Sama Veda.

‘The Acaryas-era’ started with Sriman Nathamunigal (10th
century C.E.) who compiled the Nalayira Divya Prabandham into one
whole text and brought it to the knowledge of the world and
taught it too. In this lineage of illustrious Acaryas stands Svami
Nampillai of 13th century C.E. He has a unique way of interpreting
the verses of Tiruvaymoli and his spell-bounding commentary, Idu
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on Tiruvaymoli is fervently studied even today by numerous
scholars and aspirants of Srivaisnava society.

Svami Nampillai, in his introduction to his commentary, Idu',
has described six heterodox philosophies and eleven alien
philosophies. The introduction is in three sections titled-
‘Sriyahpati-padi’. The Carvaka® philosophy is one of the heterodox
philosophies discussed in the first ‘Sriyahpati-padi’ of Idu.

Carvaka Philosophy as described by Svami Nampillai in Idu :

According to Svami Nampillai (Idu, Vol. 1. pt.1. Sriyahpati-
padi-1, pp. 88-91), the main contention of Carvaka philosophy is
that: “Lokayatikan®, ‘prutivyadi bhatangal nalinudaiya kittaravilé
caitanyam endroru dharmam pirakkum. adukkundana sukadukkangale
svarga narakangal. avatrrinudaiya pirivilé  caitanyam  nasikkum.
avvarugonrumillai enbadu avanudaiya siddhantam.*”

The following are the views of Carvakas as evinced here:

i) there are four fundamental elements, the earth (prthvi),
water (dpah), fire (tejas) and air (vayu), where none of these
have caitanya (life or consciousness).

ii) Caitanya will evolve when the four said elements come
together.

iii) in disintegration of four fundamental elements, the caitanya
also disappears.

iv) There are no separate worlds like heaven or hell (svarga or
naraka). The happiness or misery occurring in one’s life in
this world, is interpreted by them as svarga or Naraka —
enjoying worldly pleasures is the experience of svarga and
undergoing pain, distress, diseases or troubles in life is the
experience of naraka.

v) There is no separate world called Moksa.
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From the above information we can infer that the Carvakas -

i) do not believe that there is a creator. This is seen from their

first statement that the togetherness of the four elements

create consciousness, which is a natural process. Hence,

they do not believe in creation, sustenance and dissolution

of this world by a Supreme Being viz., Paramatman or

Almighty.

ii) do not consider the karma theory and the concept of rebirth,

since they do not believe in svarga and naraka, as a result of

good and bad deeds, which leads to happiness and misery.

iii) do not believe in the entity known as atman, as they

consider the body is caintanya and caintanya is the body;

‘yavat jivam sukham jivet’ — to live happily for ever - seems

to be their motto.

iv) do not accept that the world is dissolved by Brahman as
they hold the view that death is nothing but the dissolution

of the four elements.

v) do not have the concept of Paramapada, the abode of the

Supreme Lord, since they believe that there is no Moksa.

vi) do not accept any other pramanas like anumana or sabda, as

they want to see to believe things. Hence, they neither

accept Vedas nor the Supreme Lord who can be

understood only through Vedas.

Carvaka Philosophy and its Refutation by Svami Nampillai in

Idu:

In this section, the refutations given by Svami Nampillai in his

Idu based on the verses of Tiruvaymoli of Sri Nammalvar, are

discussed:
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Sriman-Narayana is the cause for the universe :

Sr1 Nammalvar has sung many hymns indicating that Sriman

Narayana is the cause for the creation, sustenance and the

dissolution of the universe.

1.

While explaining one of the Tiruvaymoli hymn, munnir
jsalam padaitta em mugil vannané® . . ., Svami Nampillai
states that Sriman Narayana is the creator of the universe;
He first created the water and then the universe, which is
surrounded by water on all sides (Idu, Vol. III, p. 79):
murpada jala srustiyaip panni pinpire anda srustidan pannirru.
vicitramaga jagatsrustiyaip pannina . . . There are many other
hymns of Sri Nammalvar to explain this®.

On the hymn, marrilam aran van perum pal tani mudald surru
nir padaittu adan valit tholmuni mudald murrum dévarddu
ulagu seyvan’, Svami Nampillai writes in his commentary
that the Lord, using the Milaprakrti, the fundamental
element for creation, brought into existence all the worlds
(lokas) and beings in them (Idu, Vol. 10, p. 21): advitiyamana
millaprakrti thodakkamaga . . . elld lokangalaiyum undakkum
avan . . .

Explaining the hymn, mudal tani vitteyo mulu
mitvulagadikkellam®...,, Svami Nampillai says, Sriman
Narayana is the material cause, the efficient cause and the
supporting cause while creating all the three worlds, the
earth, sky and heaven (Idu, Vol. 10, p. 259): mivulagu
thodakkamana onyoliyéamal ellavarrirkum trividha karanamum
anavané . . .

Further commenting on the hymn balanay élulagund’...,
Svami Nampillai points out that that Sriman Narayana is
the performer of the dissolution of the universe too. He
swallows the seven worlds and protectively keeps them
within Himself; once again He starts creating the universe



154

as before (Idu, Vol. I, pt. 2, p. 731) : .. . l6kangal élaiyum
eduttu vayirrile vaittay munporu kalattilé. pinnai adu tannai
velinadukana umilndu . . . There are many other'” hymns that
talk about the dissolution.

The following are some of the hymns describe that Sriman
Narayana stands as all the three causes of the universe:

e ... ivoulagu ellam padaittu idarndu undu umilntu alantéy"
o undum umilntum kadantum idarntum kidantum ninrum. . .2

e ... pal ulagum padaittu anru udané vilungi karantu umilntu
kadantu idarntatu®

e ... munpadaittu undu umilntu kadantu idarntumananta
mayangal..."*

e ... tan éluagellam tané padaittidantu tané undumilntu tané alvané™

From the above hymns and the commentary on them, we can infer
that Sriman Narayana is the eternal and absolute cause for the
universe.

Number of Tattvas :

Visistadvaita establishes tattvas as twenty-six — the acit-tattva is
twenty-four; along with the cit (jiva) and isvara-tattvas, the total
becomes twenty-six as against four tattvas of Carvakas. The details
of the twenty-four acit-tattvas accepted by Visistadvaitins is
described in depth in the commentary for the hymn
pongaimpulanum  poriyaindum  karuméndiriyam  aimbhiitam  ingu
fvouyiréy pirakiruti manangara manangale'.

Svarga, Naraka and Moksa :

Sri Nammalvar has sung many hymns on these and explaining
them Svami Nampillai indicates that there exists svarga and naraka
that are destined in accordance with the punya or papa karmas of
human beings. When the impressions of the karmas are fully
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nullified by jwatma’s unshakable devotion towards Sriman
Narayana, then by His grace, one attains Moksa.

Commenting on the hymn, idanmél vem narakam', Svami
Nampillai says that the naraka is unbearable and a jivan undergoes
inexplicable pain there (Idu, Vol. IV.p.343): ... kodidana narakam,
angupponal padum dukkam ...

Elaborating on the hymn sirappil vidu suvargam narakam ..."%,

Svami Nampillai conveys that the bliss in Moksa (Sr7 Vaikunta) a
soul gets once liberated, is similar to the one that is experienced by
the celestial bodies (nityasiiris). But the pleasure enjoyed in svarga
by an atman, who acquired the effects of punya, is limited to a
particular period. The pain caused due to the punishments
undergone by a sinned soul in the hell, is highly torturous and that
is also limited to a period. This is seen from his commentary (Idu,
Vol I, p. 610): nityasirigaludaiya anubhavattaip perru anubavikkak
kadavadagac collugira moksam; parimita sugattai udaittana svargam;
niskrusta dukkaméyana narakam.

The same ideas are conveyed in the commentary on
Tiruvaymoli for the following hymns: vaikuntam puguvatum annavar
vidhiye"; nadir naltorum padir avan namam vidé  peralamé®;
maranamanal vaikuntam kodukkum piran..*'; mitci inri vaikunta
managar...”>

Body is different from Atman, a Permanent Entity :

Svami Nampillai expounding Sri Nammalvar's views
considers that the body is acit (inanimate matter), while atman is cit
(animate entity).

Explaining the hymn, aivar tisai tisai valittu ettukinranar®, Svami
Nampillai writes, if all the sense organs focus on one thing, it is
easy to perform the entrusted task. But if each were to pull the
atman in different directions, then all is lost (Idu, Vol. VII, p. 40):
... ittanaivarum oru tikkile poga iluttargaléyagil tan mellap pogénd?
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He further says that all the ten hymns in the Tiruvaymoli, 7.1
talks about the erratic oscillations of the sensory organs that do not
allow the atman to focus on the lotus feet of the Supreme Lord.

On commenting the hymn, manan akam mala mara ... enan
uyir...** Svami Nampillai describes the atman as the embodiment of
knowledge and bliss (Idu, Vol. I pt. 1, p. 40): manasa-jsana-
gamyamay irukkum jivatma svardpam .... For the hymn, udalmicai
uyirenak karandu engum parandulan®, Svami Nampillai explains that
without the existence of atman, the body cannot perform any action
and hence atman is the controller of the body (Idu, Vol. I, pt.1,
p-314): ... iccharirattukku atma-dharakanay niyamakandy sesiyay
irukkumappolé ...

From these, one can understand that Svami Nampillai contests
the Carvakas by establishing that there exists a permanent entity,
atman that dwells in every being. It is bound by its karmas. The
bodies donned by the atman in various births are temporary
residences of the atman. Once the atman surrenders to the Lord, He
absolving both the punya and papa, bestows Moksa.

Birth and Death cycles are based on one’s own Karma :

Sr1 Nammalvar has sung many hymns® that talk about karma,
either good or bad, depending on which the Almighty confers
heaven or hell. In his commentary on one of the hymn, karumamum
palanum agiya karanan tannai”, Svami Nampillai explains that the
Supreme Lord exists as antaryamin in every jivan and He
determines the punya and papa as results of these karmas (Idu, Vol.
I, p. 360): punniya-papa-riipa karmangalukkum karma palangalukkum
niyamakandy ... karmanustathavay, anustatru-doard karma niroahakan...

Vedas are the Ultimate Authority of Enlightenment:

Sr1 Nammalvar in his first Tiruvaymoli expounds all about
Brahman and asserts that He can be understood only through the
Vedas. While elucidating the hymn, cudarmigu surutiyul®, Svami
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Nampillai consolidates all these contentions of Sri Nammalvar by
showing that the flawless Vedas being eternal and apauruseya is the
ultimate authority of enlightenment. Thus, says Svami Nampillai,
all the materialistic views have been condemned (Idu, Vol. I, pt.1, p.
319).. . . idil pramanam ennennil apauruseyamay nirdosamay irukkira
védattalé pratibhadikkap pattirukkum avaidika mariyadaiyil nadakkira,
véda nerikkup purambaga nadakkira, lokayatikarai nirasikkirar.

Further, explaining the hymn, maraiyaya nalvédattul ninra malar
cudaré®, Svami Nampillai concludes, that the two words “veda’ and
‘mayai’ (Tamil equivalent for the word veda) are synonymous with
the Vedic scriptures. He gives quite an interesting interpretation
here, when he states that the word ‘marai’ in Tamil means that
which hides the true knowledge - to wit, it hides the true
knowledge from the non-believers; the term ‘veda” means, he adds,
that which enlightens the believers with the absolute truth (Idu,
Vol. IIl. p. 60): ... marai enrum védam enrum irandu padiyagac
collugiradu;  bahyaray  nastikaray  irupparkkut  tan  padikalai
maraikkaiyalum, dastikaray irupparkkut tan artthattai  veliyittuk
kattukaiyalum.

Similar such hymns where Vedas are shown by the Alvar as
proof to understand the Supreme Lord are: véda mudalvanai®;
naranan mivélulagam kakkum nathan védamayan®.

Conclusion

Many may wonder why our Acaryas need to refute other
schools of philosophy that contradict the Vedic view. As Svami
Nampillai himself states, this is a must to eradicate the misleading
views. In fact, our ancient seers have showed us the way to
overcome the dangerous effects of misrepresentations, and to
ensure the welfare of the world and to guide the sincere people to
follow the righteous path. Also, it is akin to plucking out the weeds
from a plantation field to ensure the health of the crop under
cultivation.
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Vedanta Desika, the great poet-philosopher of Tamil Nadu

(13thcentury), in one of his works called Paramata Bhangam®, has

pointed out that the objective of refuting the other views is not just

to criticize the other schools but to establish the truths revealed by

the Vedas which are the foundation of our Sanatana Dharma.
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All references to the text Idu and the hymns of Tiruvaymoli are
from the book Bhagavat Visayam (in 10 volumes published from
1993 - 1999) carrying the hymns and the five manipravala
commentaries including Idu. For easy reference, the title Idu (for
commentaries) and Tiruvaymoli (for the hymns) are used
throughout.

Idu, Vol. L pt. 1 (Sriyahpati-padi-1) p. 111.. . .lokayatam thodangi yogi
paryantam bahya matangal . . .

Svami Nampillai did not state that the Lokayatas do not accept
Vedas as pramanas. However, Sri Atan Jiyar (17th Century),
commentator on Idu, in his Adaiyavilaindan Arumpadam has
explained clearly, that, they are called Lokayatas since they
believe only in pratyaksa pramana which means accepting only
those things perceivable through the sensory organs and nothing
beyond that. See Idu, Vol. I. pt. 1 (Sriyahpati-padi-1) p. 91: loke
ayatam — vistrtam — sarvatra pratyaksa-drstameva lokayati iti
vyutpatteh

Idu, Vol. I pt. 1 (Sriyahpati-padi-1)p.89: Svami Manavala
Mamunigal (15th Century) in his commentary, Pramana Tirattu on
Idu explains that according to Brhaspati who propounded the
Lokayata philosophy, “the mixing of four fundamental elements,
i.e., earth, water, fire and air, in a particular proportion, promotes
the feeling of consciousness; it is just like the fermentation of
sugar cane juice producing a power to intoxicate its drinker”-- ata
lokayatam,  prtivyapas-tejo-vayuriti  tattvani  tebhyascaitanyam
kinvadibhyo madasaktivat” iti Barhaspatya siitram

Tiruvaymoli 3.2.1
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Similar such hymns from Tiruvaymoli are — 4.10.3: paranda
deivamum pallulagamum padaittu; 5.6.1: kadal jsalam seydénum yané
ennum kadal jsalam avénum yané ennum; 7.6.1: pamaru mivulagum
padaitta parpanabavo; 9.3.2: avané agal jsalam padaittidantan. In his
commentary on these hymns Svami Nampillai highlights that the
Supreme Lord is the eternal cause of the universe.

Ibid. 10.1.7
Ibid.10.10.9
1bid.1.5.8

16id.10.8.2: karél kadalé] malaiyé] ulagundum; 6.2.4: alin nililai
élulagamundu anyu ni kidantay; 6.10.1: ulagam unda peruvaya; 6.6.3:
nirankariyanukku nigulagunda; 9.3.2: avané ahdundu umilntan; 7.5.5:
alap perumpunal tannul alundiya jsalattai— are a few of the hymns
where Svami Nampillai describes the way Sriman Narayana
swallows the universe during deluge.

1bid.3.1.10
Ibid.4.5.10
1bid.4.10.3
1bid.5.10.6
1bid.10.5.3
1bid.10.7.10
1bid.4.9.5
Ibid. 2-9-5
16id.10.9.9
1bid.10.5.5
1bid.9.10.5
1bid.4.10.11
1bid.7.1.10
1bid.1.1.2
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Ibid.1.1.7

These hyms that talk about the karma and the perennial cyle of
births and deaths due to its effect. Yet the moment one surrenders
unconditionally to Him, He removes all the karmas. Some of them
are : 7.6.9: kandunkolé nesjamé “toludal vali ninra valvinai malvittu ;
1.4.3: valvinaiyén malado ; 1.5.6: vinaiyén vinaitir marundandy

1bid.3.5.10
Ibid.1.1.7
1bid.3.1.10
1bid.3.5.5
16id.2.7.2

Paramata  Bhanigam - Annotated Commentary by Sri
UppiliyappanVaradachar Svami.p.12: veriyar ariyar tirattil arul
purintu aranan anneriyal siriyar valigal alippatum téngu kalippadarke
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