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Abstract

Darsana in Sanskrit is the term denoting philosophy which
means spiritual perception of that which helps in the acquisition
of knowledge. Saddarsanasamuccaya of Haribhadrastri is the
earliest available compendium on six important schools of Indian
philosophy. According to Haribhadrastiri the Carvaka school of
philosophy alone is designated as the nastika since the Carvaka
do not believe in Vedas and God. They believe only in pratyaksa
pramana— what is seen and they are materialistic in their outlook.
The present article shall highlight the important features of the
Carvaka school of philosophy as elaborated by Saddarsanasamu-
ccaya.

Traditionally Darsana or the Indian philosophy is divided into
two groups the dstika school — which believes in the authority of the
Vedas and the nastika school — which does not believe in the Vedas
and their authority. Many systems of philosophical thoughts have
emerged from the Vedic times and scholars have taken interest in
the study of various schools of thoughts as evident from their
refutations. Thus need for compendiums on different schools of
thoughts arose and the earliest available text on important schools
of thoughts is the Saddarsanasamuccaya of Haribhadrastiri.

Haribhadrastdiri is believed to be a Brahmin-priest of Jitari,
king of Chittaud, near Chitrakuta mountains. According to a
popular story he is said to have embraced Jainism. Many Scholars
opine that he lived in the 6™ Century C.E".
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He is famous as the author of 1400 prabandhas or prakaranas as
referred to by the commentator Manibhadra, in his commentary
Laghuvrtti on Saddarsana-samuccaya as— caturdasa-sataprakarano-
pakrta- jina-dharmah. Some of the well known works ascribed to him
are— Anekantajaya-pataka, Caityavandana-vrtti, Darsana-saptatika,
and Lilitavistara .

Saddarsanasamuccaya

Saddarsanasamuccaya — as the title suggests is a compendium of
six systems of philosophy viz. Bauddha, Jaina, Naiyayika,
VaiSesika, Sankhya and Jaiminiya. In eighty seven simple anustubh
verses the author captures the tenets of all these schools. The
author clearly states that the six systems of philosophy differ only
on the basis of fundamental differences with regard to devata
(deity) and tattva (principles) (v.2):

darsanani sadevatra miilabheda-vyapeksayal
devata-tattva-bhedena jsatavyani manisibhih| |

According to Haribhadrastiri, Sugata and Jina are considered
as the Supreme deities of Bauddha and Jaina schools respectively,
while Siva is the deity of Nyaya, Sankhya and Vaisesika schools. It
is also mentioned that no Supreme deity is accepted to the Jaimini
school (v.68c¢) - devo na vidyate ko’pi yasya manati vaco bhavet.

The author includes the Carvaka school as the sixth system of
philosophy justifying the title and by stating that the Vaidesika is
considered by some as a part of Nyaya school and not as a distinct
school of thought. In order to justify the title of his work, he has
discussed the Carvaka though they do not believe in the concept of
deity and are called the nastikas (Saddarsanasamuccaya, vv. 8-9):

naiyayikamatadanye bhedarir vaisesikaih sah!|
na manyante mate tesam pascaivastikaviadinah| |
saddarsanasankhya tu piryate tanmate kila |
lokayatamataksepatkathyate tena tanmatam!| |
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The author gives all the important tenets, pramanas and special
points of all the systems dealt with by him, including the Carvaka
philosophy, without bias or criticism.

Carvaka philosophy

The Carvakas are also called the Lokayatas. The Maitri
Upanisad VIL.9* has a reference to the tenets of this school, stating
Brhaspati to be its founder. The principles of this school are
collected from the arguments posed against it in other schools of
philosophy. Even during the times of Haribhadrastri no
independent work® was available on the Carvaka school and he
must have collected the information from the rival schools®.

Carvaka philosophy according to Saddarsanasamuccaya

Haribhadrastri enumerates the main tenets of the Carvakas in
eight verses (Saddarsanasamuccaya, vv. 80-7). In understanding the
import of some of the ideas presented there in, the commentary,
Laghuvrtti of Manibhadra, is of great help.

Opening the section on Carvaka philosophy, the author states
succinctly the proclamation of the Lokayatas, namely, there is no
God, no liberation, no punya or papa and no fruits of action, which
form the crux of their philosophy (v. 80):

lokayata vadantyevam na devo na nirvrtih |
dharmadharmau na vidyete na phalarit punyapapayoh!|

They believe only in the world that is perceivable by the sense
organs. In explaining this statement Haribhadrastiri cites the simile
much used by the propagators of this school “Behold, O good lady!
this is the paw of a wolf” (v.81):

etavaneva loko'yarit yavan indriyagocarh |
bhadre vrkapadam pasya yadvadanti bahusrutah .
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Explaining the simile, commentator Manibhadra (pp.65-6) °
elaborates that a wily lover drew something similar to the claws of
a wolf with his fingers and showed it to his innocent beloved,
making her believe that to be the claws of a wolf. Citing this the
materialists proclaim that the dharmaccadma-dhiirtah or the religion-
clad rogues mislead the innocent people regarding what is to be
done or shunned, what could be eaten or not and so on, holding
forth a temptation of the enjoyment of pleasure on attaining the
other worlds that are only inferred or by verbal testimony. The
materialists do not believe in the existence of other world and
hence they ridicule the acts of penance, and religious practices.

Their way of life is easy living and agreeable to all, for they
believe that the world seen alone is real. The purpose of life
according to the Lokayatas is to enjoy and gratify the senses. They
propagate that what is lost never comes back hence every moment
has to be enjoyed by drinking, eating and enjoying all the pleasures
in this world (v.82)

piba khada ca jatasobhane yadtitari varagatri tanna tel
na hi bhiru gatam nivartte samudayamatramidar kalevarritl |

Contrary to the well accepted facts, the Carvakas believe that
the body is made up of only four elements - earth, water, fire and
air. They do not take ether (akdsa) as it is only inferred and not
perceived (v.83):

kirir ca prthot jalam tejo vayur-bhittacatustayam!|
caitanya bhumiretesam manari tu-aksajameva hi ||

The commentator explains that according to the Carvakas
everything including the mind exists only due to a particular
combination of these four elements. The soul too is a combination
of body and consciousness’. The consciousness or caitanya vanishes
when the body disintegrates. They believe that the consciousness
arises from matter just as the intoxicating power of wine arising
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due to fermentation®. Hence they consider caitanya as a by-product
of matter and soul is nothing but the living body (v.84):

prthvyadi-bhiita-sarithatydri tatha dehadi-saribhavah|
madasaktih surangebhyo yadvat-tadvat-sthita'tmatal |

The only pramana accepted by them is the pratyaksa or the
perception. Everything inferred is rejected by them- the soul, God,
other worlds or even the ether or kasa (v.85):

tasmad drsta-parityagad adrste ca pravartanati|
lokasya tad vimidhatvari carvakah pratipedire! |

They ridicule the logicians as the elephants stuck in the mire of
inference. Inference is said to be a mere leap into darkness as the
deductive inference is vitiated by the principle of petition principii
and inductive inference is uncertain because it proceeds
unwarrantedly from known to the unkown’.

In the main, the Carvakas are known for svabhiva-vida or
naturalism. They declare that everything originated accidentally
and from nowhere and that whatever is seen by the eye is real and
that whatever is not seen is unreal or non-existent. The Carvakas
do not recognise any other pramana (anumana or sabda) except the
pratyaksa pramana.

By way of conclusion the author makes a statement that the
meaning and import of the tenets of the Lokayata school may be
analysed and thought of by the wise (v.87):

lokayatamate’pyevam saniksepo 'yam niveditah|
abhidheya-tatparyarthah paryalocyah subuddhibhil| |

On this an interesting note is added by Manibhadra, the
commentator “the Bauddha principles are to be listened to, the
Jaina tenets are to be practiced, the Vaidika rites are to be followed
and Lord Siva is to be meditated upon”:

Srotavyah saugato dharmah karttavyah punararhatal|
vaidiko vyavhartavyo dhyatavyah paramah sivah! |
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Thus Haribhadrastri’s attempt in collecting together and
presenting the principal tenets of Carvaka school paved way for
later writers to develop independent texts like Tattvopaplavasimha
and Carvakasasti *°.

NOTES:

Damodarlal, editor of Saddarsanasamuccaya, also records that the
Historians fix the date of Haribhadrasiiri to be the latter half of the

5" C.A.D.

2 Brhaspatir vai sukro bhiitvendrasyabhayayasurebhyah. . . . vedadi- sastra-
himsaka-dharmabhi-dhyanam-astviti ~ vadanti ato  naindam-
abhidhiyetanyathaisai ~ bandhyevaisdi ~ ratimatrar phalamasya

vrttacyutasyeva narambhaniyetyevarin hyaha diiramete viparite visticl
avidya ya ca vidyeti jsata |....

An independent work on this system is found in later times by
Jayarasibhatta (8" Century C.E) called the Tattvopaplavasimha this
was published by Gaekward oriental series, Baroda in 1940.

Sarvadarsanasangraha of Madhava (14" Century C.E) is another such
treatise giving the summary of the principles of the school collected
from the arguments of other systems.

yatha hi kascitpuruso vrkapadadarsanasamudbhiitakutithlam dayitari
mantharataraprasymarasamiranasamikrtaparmsuprakarasvangulinyisena
vrkapadakaratam vidhaa praha - he bhadre vrkapadant pasyal ko'rthah
yatha tasya aviditaparamarthataya  mugdhaya vidagdho wvallabho
vrkacarananiriksagraham karangulinydasamatrena pralobhya ptritavan.
evamami  api  dharmachadmadhtrttah  paravascanapravand — yat
kiscidanumanagamadidardhymarsyavyartham  mugdhajanan  svargadi-
praptilabhyabhogabhogapralobhanaya......

Com. on v.82: gatam na nivartate — sukha-yauvanadikam gatam na
paravartate; peyapeya- nirapeksayad madiradikam piba adharadikam ova
bhaksyabhaksya-nirapeksaya-mamsadikam khada-bhogadyupabhogam kuru
.. .This echoes the Epicurean philosophy, ‘eat, live and be merry’.
Com. on v.83: caitanyavisistah kayah purusah

Com. on v.84: kinvadibhyo madasaktivad vijsanam
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® Com on v. 84: wvisese' nugamabhavat samanye siddhasadhanat
anumabhangapanke’smin nigamana vadidantinah.
1 Composed and Published in 1928.
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