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Abstract

One of the most popular and widely circulated Puranas is the
Bhagavatapurana. The Purana discusses the theory of
creation very clearly. This paper analyses the creation theory
of Bhagavatapurana in the following lines, viz. Brahman and
Bhagavat, God as the Cause of the Universe, the Karya Sarga,
the Creation of Brahma, the Ten-fold Creation.

Introduction :

The Bhagavatapurana is one of the most popular and widely
circulated Puranas. This Purana occupies a unique position in the
religious as well as philosophical literature of India. The
Bhagavatapurana is the most valuable treatise of the Vaisnavas
from the standpoint of theological and philosophical doctrines.
Wilson remarks in the preface of the Visnupurana that “The
Bhagavata is a work of great celebrity in India and exercise a more
direct and powerful influence upon the opinions and feelings of the
people than perhaps any other of the Purana.”' According to the
Vayu, Matsya, Agni, Naradiya and Devibhdgavata and also the
Bhagavatapurana it consists of 18000 verses which is divided into
twelve Skandhas. It is narrated by Siita to the Rsis at Naimisaranya.
But Sata actually repeats what was said by Suka, the son of Vydsa
to king Parikrit. The incarnations of Lord Visnu are described here
in great detail. As many as forty incarnations are ‘mentioned here.
The Bhagavata and the Visnu, the two Vaispava Puranas have
many things in common. Many legends in the Visnupurana are
also found in the Bhdgavata in an enlarged form. Among all the
Skandhas the tenth Skandha is most interesting and upon it is
founded the popularity of this Purdna. It also contains the
biography of Sri Krsna which is here given in much greater detail
than in the Visnupurana and the Harivamsa. This Purdna is famous



151

for its gospel of bhakti. The Bhagavata preaches the highest form of
bhakti. This Purdna deserves to be appreciated as a literary
production on account of its unique composite style. This Purana
has been translated in to almost all Indian languages.

The date of this Purana is a much debated one. Many scholars
are inclined to ascribe a much later date to it. There are some
scholars like Colebrooke. Bumouf and Wilson who think that the
Bhagavata is composed by Vopadeva, the Grammarian who
flourished in 1300A.D. R G. Bhandarkar; S.N. Dasgupta and S.D.
Gyani place it in 1000A.D. There are again scholars who try to put
it in 300A.D. Examining all these dates of the Bhagavata Purana,
Dr. T.S. Rukmani opines that the Bhagavatapurana was certainly in
existence about the 5™ century A.D.?

Brahman and Bhagavat :

The ultimate Reality in the Bhdgavata is called by different
names. e.g., Brahman, Paramatman and Bhagavat. The essence of
this Reality is non dual consciousness.” When the ultimate reality is
viewed from the Upanisadic standpoint it is Brahman. i.e., devoid
of any quality and adjective (nirguna and nirvesesa) and is of the
nature of pure bliss. In that case this reality is conceived in a
featureless way in its abstractness.* But when this reality is realized
as the possessor of diverse powers and all auspicious qualities, He
is called Bhagavat.’ This is the view of the Bhdgavata s or the
Vaisnavas. Hence, Brahman is nirguna and nirviSesa whereas
Bhagavat is saguna and saviSesa. When the reality is the absolute
controller of the individual selves which are like rays emanating
from Him and are dependent on Him, then it is called
Paramatman In this way the Bhagavatapurdna maintains that the
Supreme Reality who is also the Supreme Lord is both immanent
and transcendent. The world is originated from that Reality, exists
in it and at the end is dissolved into it. But during this world
process, the Supreme Lord exists as the one abiding principle, the
world process being traceable to Maya or cosmic illusion.” ISvara
creates this world by His power Maya, consisting of three gunas.
This Maya represents only His external power, through which He
creates this universe. Sridhara Svamin has pointed out that God
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has two powers- Vidya-sakti and Avidya-sakti. By His Vidya-sakti
He controls the Avidya or Maya-Sakti®

God is the Cause of the Universe :

The cosmogony of the Bhagavatapurana follows the Visnu
Purdna to a great extent. But it has a Vedantic touch and stand
nearer to the view of Sankaracarya. It is said in this Purdpa that
God is the cause of all. The all pervasive Lord assumes the three
gunas - Sattva, Rajas and Tamas with the help of Maya for the
purpose of creation, sustenance and destruction of the world. But
this Purdana categorically says that these three gunas cannot
influence Him and in essence He is nirguna’ When He is invested
with the power of Rajas, He is Brahma, the creator, when invested
with Saftva, He is Visnu, the preserver and when He is invested
with 7amas He becomes Rudra, the destroyer. At the beginning of
creation the God being desirous of becoming many accepted Ka/a.
Karman and Svabhava by his own power maya."’ Kala here means
the flow of 7ime which according to Bhagavatapurana is a power
(Sakti) of Purusa. Karman is the adrsfa of the jivas. Svabhava is
nothing but the essence of Prakrti which is the equilibrium of three
gunas. Under the influence of Purusa, this state of equilibrium of
the gunas is disturbed by Kala. Then Svabhava becomes the cause
of transformation and Karman becomes the cause of Mahat? This
describes the creation of Mahat from the primeval Prakrti. When
God desired to create the universe, at that time the balance of the
gunas becomes disturbed and by the favourable condition of the
adrsta of the jivas and by the transformable nature of Prakrti, the
principle of Mahat is evolved. All this is possible only because of
the direction or presence of God. In the Mahattattva Sattva and
Rajas- predominate. When Mahat undergoes modification, it
evolves Ahamkara where Tamas predominates.” After that there
takes places the three fold modifications of Ahamkara, Viz.,
Sattvika, Rajasa or Tajjasa and Tamasa. These three types of
Ahamkara are also known as jAana- sakti, kriya-sakti and dravya-
Saktirespectively. As a result of the evolution of Tamasa Ahamkdara
also called Bhdtadi, first of all sabda-tanmatra (sound potential) is
produced and from Sabda-tanmatra, Akasa comes out. Sabdais the
quality of Akasa. From that Akasa sparsa-tanmatra (potential of
touch) is produced and from that, Vayu comes into existence. Then
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Vayu is transformed into ripa-fanmatra (colour potential) and
from it Tejas is born. Similarly from 7ejas, Rasa-tanmatra and
Water (Apa), from Apa gandha-tanmatra and earth, come out,
Akasa possesses the quality of sound, Vayu possesses touch and
sound; 7ejas colour, touch and sound, water possesses taste, colour,
touch and sound and lastly earth possesses the attributes of smell,
taste, colour, touch and sound inheriting the attributes of the
previous elements. From Rgjasa Ahamkdra or Kkriya-sakti five
JAanendriyas and five karmendriyas came into existence. It is the
Sattvika Ahamkara from which Manas and ten Vaikarika Devas
came out.* The evolution process of Bhdgavatapurana may be
shown in the following chart :

Aharnkara
|
I I I
Sattvika or Vaikarika Rajasika Tamasika
= Jfiana-Sakti = Kriya-$akti = Dravya-$akti
I
I I
The ten Vaikarika Ten Indriyas
Manas Devas or Adidevas Akasa — Vayu
— Tejas
— Apa
— Prthivi

The Vaikarika devas also known as Adidevas are ten in
number who are the presiding deities of the ten organs.

The Karya Sarga :

Creation in the Bhdgavatapurana is divided into two stages.
viz., the Karana-Sarga and the Karya-Sarga. The creation of the
principles or the elements (Tattvas) is called Karana creation, while
the creation of the individuals and the universe is called Karya-
creation. These constitute the power to produce the presiding
deities, the power to produce the sense organs and the power to
produce the elements."”
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Now, the above mentioned elements were unable to unite
together and could not form the body. As such creation could not
proceed further. Then being directed by the power of God, they
came together and assimilated with one another as the primary and
the subsidiary or as the manifest and the unmanifest constituents.
Then they produced the Cosmic Egg (Brahmanda). This egg
remained in the causal water in a unconscious condition for a long
period of thousand years. After that Purusa influenced Kala,
Karman and Svabhava to infuse life into that egg and then Virat
Purusa possessing thousands heads, eyes, mouths etc. came out
bursting open that egg.'® Here the universe as a whole is
represented as an Egg and the VirdtPurusa is the soul of the Egg.
Individuals and the Jokas (worlds) are the germs in the Egg. The
Virat Purusa is the first Avatara and functions as the creator,
preserver and destroyer of the cosmic world.” The
Bhagavatapurana also describes the origination of the different
things of the universe from the different limbs of ViratPurussa.'®

In the Bhigavata Purana, 11.10 another description of the
creation of the universe is found which is not- much different from
the above description. Here it is said that the creation of Mahat,
Ahamkara and Subtle elements etc. from the Prakrti due to the
disturbance in the equilibrium of the gunas is called sarga or,
subtle creation. The gross creation produced by the Virat Purusa is
called Visarga.”

The Creation of Brahmai :

In Skandha III the creation of this world from Brahma is
described. Brahma was born from the navel lotus of Vasudeva, the
Supreme God. Before creation, it is said, the whole world was
submerged in water. At that time Vasudeva was lying on that
water on the serpent Sesa with His eyes shut. All beings remained
then in a subtle state of latency in His body, only time which is His
potency was active. Then after a period of one thousand Yuga, the
aggregate of the subtle elements lying within Him got agitated
being impelled by 7ime. That aggregate of Subtle matter then came
out of the navel of Lord of Visnu in the shape of a lotus. From that
lotus Svayambhu (self-born) Brahma appeared.”
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Being directed by God and practising penance for many years
Brahma acquired the power of creation. First of all He divided the
navel lotus into three in the shape of the three worlds. That Lotus
was immensely large and it was manifested as the fourteen regions
and more.”" This is the creation of the Tri-loki. Of these fourteen
lokas, the higher ones, viz., Mahar, Jana, Tapas and Satya are the
transformations of Niskama-karma and as such they are not liable
to dissolution in each Kalpa. They last for two parardhas.”

Then proceeding with actual creation the creator Brahma, at
first, created the verities of ignorance of avidyd, viz. tamas, moha,
mahamoha, tamisra and andhatamisra. These are actually the
different aspects of ignorance. This creation is full of sin and
darkness. Seeing this sinful creation Brahma was unhappy and
started meditation. When his mind was purified by meditation, he
brought forth another creation. He created the four sages viz.
Sanaka, Sananda, Sanatana and Sanatkumara. These sages were not
interested in actions and lived in perceptual celibacy. Hence, when
Brahma asked them to procreate they declined. Due to this defiance
of his sons Brahma was angry and his rage was born as a son of
dark-blue complexion from the middle of his brows. This son of
Brahma was named Rudra by him. Being ordered by his farther
Rudra started procreating children who were like him in prowess,
form and nature. Then seeing this hordes of Rudras of fearful form
and devouring the world Brahma ordered him to stop and perform
penance. After that ten sons were born to Brahma who became the
progenitors (Prajapati) of the population of the world. They were :
Marici, Atri, Angiras, Pulastya, Pulaha, Kratu, Bhrgu, Vasistha,
Daksa and Narada.”

The Bhagavatapurana then gives a description of the evolution
of different mental states and other things from the different limbs
of Brahma. Thus, dharma was born from his right breast, from his
back was born adharma. kama (desire) was born in his heart,
krodha (anger) from his brow, Jobha from his lower lip, vak
(speech) from his mouth, the rivers from his penis and nirr#i from
his anus.** From the four mouths of Brahma four Vedas were
produced. Similarly Ayurveda, Dhanurveda, Gandharvaveda and
Sthapatya Veda were also created from the mouths of the creator.”
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Even then the creation process was limited and the
aforementioned sages also had a limited progeny. Seeing this
Brahma again began to think. While he was thus thinking his body
was split into two. From that bifurcated body was created a pair of
a male and a female who were Svayambhuva Manu and Satarupa
respectively. The subjects or the beings then began to multiply
from their relationship as husband and wife.”

The Ten-Fold Creation :

In the 3" Skandha of the Bhagavata Purapa. The creation is
again described as of ten kinds which came under three broad
divisions. viz., Prakrta, Vaikrta and Mind.”” According to it, in the
process of creation KZ/a plays a vital role. Ka/a or time is the power
of motivation which pursue the creative process at every stage.
Kala is described as a Sakti of Hari. It disturbs the gunas of Prakrti
causing transformation in Prakrti However, Kala itself has no
special property and is without beginning and end. Kala is
regarded as the efficient cause in the creation of the universe.
Purusa sportively manifested Himself as the universe by using
Time as the efficient cause.” It is only Kala that makes the universe
manifest. In itself the world is nothing but Brahman which was
covered by Visnu’s Maya. It is manifested by God with the help of
Time.”

The Prakrta creation is of six types. The five fold karana
creation constitute the five kinds. The production of Mahat is the
first creation which is the outcome of the first disturbance of the
equilibrium of the gunas. The second is Ahamkara consisting of
objects, knowledge and action.*® The third is the evolution of the
rudimentary matter (7anmatras) which are the causes of the gross
elements (Mahabhiitas). The fourth creation is that of the organs of
senses, both of knowledge and action. The fifth is that of the
presiding deities of the senses and manas from Vaikarika,
Ahamkara. The sixth one is 7amasa which is the cause of ignorance
of the jiva. These six are the Prakrta creations as they pertain to
Prakrti®!

Next are the creations arising from Vikr#i. Lord Visnu being
invested with rajas and assuming the form of Brahma creates this.*
Of the Vaikrta creations immobile objects, i.e., trees come first. This
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is the seventh creation in the above order. This is also called
Mukhya (prominent) creation. The distinctive feature of this
creation is that they rise upwards in search of food and are full of
tamas. They have only internal sense of touch. The eighth creation
is of animals and birds. They are devoid of the knowledge of future
time, full of famas and are incapable of retaining knowledge for
long. They have the sense of smelling. The creation of men is the
ninth one. Men have in then rajas predominantly, are full of
activities and feels pleasure and pain.” The creation of gods also
come under Vaikrta category. The last category of creation i.e., of
Prakrta-vaikrta is the creation of Kumars. This is the creation of
Sanatkumara and others.*

Thus, it is seen that the enumeration of the ten types of creation
in the Bhdgavatapurana corresponds with that of the Visnupurdna.
The process of creation of the Bhigavatapurana is also similar to
the Samkhya system. But even this is somewhat different from the
classical account which we find in the Samkhya Karika. According
to the Samkhya system, PFurusa’s proximity disturbs the
equilibrium of the three gunas and evolution takes place. But in the
Bhagavatapurana it is said that when Lord was desirous of
becoming many He disturbed the equilibrium of the three gunas
through Kzla. Thus, Kala or Time is the disturber of the gunas and
not Purusa.

Conclusion

It is clear from the foregoing discussion that the Puranas offer a
uniform theory of creation. The Bhagavatapurana, however,
enumerates ten types of creation bringing 7amasa, the five types of
ignorance under Prakrta creation. Although puranic cosmogony
corresponds to the Samkya theory of evolution, Prakrti is not
independent according to the Purdnas and thus incapable of
bringing about the creation on her own. The Lord, i.e. Vispu
according to the Bhdgavatapurapa is the ultimate Reality who
regulates both Purusa and Prakyti.

The theory of creation in the Bhagavatapurapa also hints at
Advaitic concept. It is said therein that the world is actually Maya
or cosmic illusion. Lord is here the abiding principle. Hence, we
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can conclude that the primary theory of creation in the puranas
corresponds to a great extent to the Samkhya system. But the
puranas accept an omniscient, omnipotent and omnipresent God as
the real source and guide of the process of evolution of the world.
K3ala or Time is said to play a vital role in the creation process of the
Bhagavatapurapa. This is no doubt a deviation from Samkhya
doctrine.

Endnotes :

1.
2.
3.

® N N T e

10.

11.

12.

Wilson, H.H., The Visnu Purana, Preface, p. XXIV
A Critical Study of the Bhagavata Purana, Rukmani, Dr. T.S., p. 14

vadanti tattattvav idastattvarh yajjidanamadvayarn/

brahmeti paramatmeti bhagavaniti s$abdyate// BP, 1.2.11

A History of Indian Philosophy, Dasgupta, S.N., Vol.-1V, p. 15
Ibid

cf. Ibid, p. 21

cf. BP,1.1.1; Sridhara’s Comm. On it.

anathropasamarh saksadbhaktiyogamadhoksa je/

loksyajanato bidvarh$cakre satvatasarnhi tar//

ibid, 1.7.6, Sridhara’s Comm. On it.

sattvarh rajastama iti prakrtergunastair yuktah parah purusa eka
ihasya dhatte/

sthityadaye haribirincihareti samjfiah $reyarhsi tatra khalu
sattvatanornrnarh syuh//

ibid, 1.2.23 also vide, 2.5.18 Sridharas Commentaries on Ibid.
kalarh karma svabhavafica mayeso mayaya svaya/

atman yadrcchaya praptam bibubhtsurupadade// Ibid, 2.5.21
prabhavarh paurusarh prahuh kalameke yato bhayarh/ Ibid,
3.26.16(a)

kaladgunavyatikarah parinamah svabhavatah/

karmano janma mahatah purusadhisthitadabhat// Ibid, 2.5.22



13.

14.
15.
16.

17.

18.
19.

20.
21.

22.

23.
24.
25.
26.
27.
28.
29.

30.

31.

32.

33.
34.

159

mahatastu vikurvanadrajahsattvopavrmbhitat/
tamahpradhanastvabhavad ~ dravyajiianakriyatmakah// Ibid,
2.5.23

Ibid, 2.5.25-31
Ibid, 2.5.24

Tada sarhhatya canyaonyarh bhagavacchaktieoditah/
sahasrorvanghri bahvaksah sahasrananasirsavan// Ibid, 2.5.33-35

esa hyasesasattvanamamsah paramatmanah/
adyo vataro yatrasau bhatagramo vibhavyate// Ibid, 3.6.8

Vide, Ibid, 2.6

Bhutamatrendriya dhiyam janma sarga udahrtah/
brahmano gunavaisamyadvisargah paurusah smrtah// Ibid, 2.0.3

cf. Ibid, 3.8.12.-15

cf. padmakosam tadavi§ya bhagavat karmacoditah/
ekam bybhanksidurudha tridha bhavyarm dvisaptadha// Ibid,
3.10.8

etavafijivalokasya samsthabhedah samahrtah/
dharmasya hyanimittasya vipakah paramesthyasau// Ibid, 3.10.9

Ibid, 3.12.2-22

Ibid, 3.12.25-26

Ibid, 3.12.37-38

Ibid, 3.12.49-54

Ibid, 3.10.13

Ibid, 3.10.11; Sridhara’s comm. on it.

vi$varh vai brahmatanmatrarh sarhsthitarh visnumayaya/
isvarena paricehinnam kalenavyaktamdrtina// BP, 3.10.12
adyastu mahatah sargo gunavaisamyamatmanah/
dvitiyastvahamo yatra dravyajiianakriyodayah// Ibid, 3.10.15
ibid, 3.10.15-18

sadime prakrtah sarga vaikrtanapi me $rnu/

najobhajo bhagavato lileyarh harimedhasah// Ibid, 3.10.18,
Srihara’s comm. on it.

BP:3.10.18-25

vaikrtastraya evaite devasargasca sattama/
vaikarikastu yah proktah kaumarastobhayatmakah// Ibid,
3.10.26



160

Bibliography
Original Works

1.

Samkhyakarika of Isvarakrspa, with Samkhyatattva-
kaumudi of Vacaspati Misra, Nirnay Sagar Press, Bombay,
1940

2. Srimadbhagavata Mahapurapam, Pandit Pustakalaya,

Kashi, 1962
Modern Works

1. Das Gupta, S.N; A History of Indian Philosophy, vol I-1V,
Cambridge University Press, 1940

2. James, E.O; Creation and Cosmology, E.J. Brill, Leiden,
Netherlands, 1969

3. Wilson, HH: The Vispupurapa , A System of Hindu

Mythology & Tradition, Puthi Pustak, Calcutta, 1962

* %k %





